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AT

Rama spoke

STfed Fegaeaa #fdwafea arfa o aeranfd: $9 seeuaaafl AfAasA|

There have existed countless worlds, and will exist in the future also.
How then you instruct me the Knowledge through stories that belong to this world-existence only?

afferara
Vasishta spoke

STITEaTy AT IHI N sTINAETAT  ATH T dllehed <FY Tehded Id: |

In the Svapna called the world, you have learnt the connection between some particular words and their
meanings. Therefore it is not a wasteful venture when explained through such words by anyone.

T HATIIATHFAT AT AT JeId AT Aled: g agriof|

That which is told through words with meanings which belong to the stories, to those who comprehend them
casily, that alone gets understood fast; not others (which stay as words only without the comprehension of
the real meanings). That only (the narrative style) is the possible communication here.

(That is why no one understands what is Brahman, even afier they study the Upanishads etc, all throughout
their entire life. They know the words only; not the real meanings.)

Ier fafeaaa: afEredecdea: Afasafy aer arfa yegadla dicead|

When you realize the height of knowledge, and know the events in the three modes of times (as the entire
perception state of the Self that exist at once without divisions), then you will understand them as your direct
experience (as non-existent).

(You will discard all these stories along with your own story as meaningless.

Till then, I have to instruct you through stories only, as a faster understanding method.)

[Of course, there are countless worlds that have been in the past and that will be in the future; and also at
present. You as a form and a mind belong to this world only, and understand some sounds which prove
meaningful to you as words. I can explain the essence of all the worlds to you at once, through such words
that you understand only.

Nothing gets understood by the mind better than through the medium of stories. Mind is a story-maker and
likes to hear stories. It is easier to make it concentrate on stories than dry statements. ]

T ReATIAard T@d Aifd s gur adq gafiel amegguuad|

ChinMaatram alone shines forth as the Jagat in the Svapna, as its source.
Whatever is seen as the world, there is nothing else other than that.

unguaHEdfa A9 dfed FeIfed @ AW decddeRia-aeard & 3d &73: |

Because of that alone, countless worlds exist in each and every atom, in the emptiness of Chit.
Who is capable of counting the hosts of events in those worlds?

339 A QU Wb ATCHAT TTSIeAT WRI[AYTEAH U] JehIafA d|
In this context, here is what my father Lotus-born whose body is covered by the lotus pollen said to me;
listen, I will tell you that.

QX GET AT ST&7 SToaTa G had &d a1 ATdd dag &, selard ad: § AH|
Long back, I asked my father Brahmaa, how long and where does this net-work of worlds shines forth;

explain to me. Then he told me this.
(Even my father taught me the truth of the Brahmaanda in a narrative style only, like a tale.)
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STORY OF BRAHMAANDA

A sEiarg

Brahmaa spoke

SRS A T TOMETTHHS HATHAT Hedel STIcAdATHATATY |

Hey Muni! Brahman alone is everything; and is understood as the Jagat.
Though endless, it shines as the real experience of the world, though unreal.

YH AACHATETA YU HAUTHNYT SENUSIUUS Scgeh SEUSIEAAAT o |
Listen to this auspicious tale which is an ornament to the ears.
It is known as the clump of Brahmaanda and is the story of the Brahmaanda itself.

T @ WieadTeAl TRIecalARAR: YeaTUTAAThI [g: Feq Sdlfclel|

There exists the pure supreme subtle atom of Chit-expanse in the empty expanse, not differing from the
emptiness, like the void ness in the empty sky expanse, like the movement in the wind.

AISULICTCHAT FATA 3d SAcdATHTA YeIRUTHATRIA Tded: Feaad JAT|

It saw within itself like a Svapna, the state of Jeeva-ness, like the Aakaasha seeing the emptiness, and the
wind seeing its movement.

JTPIRETATECT SHIEAd: TIT HURICHAcAT FUATDBIFURHA |

This Jeeva, without ever discarding its nature of formless expanse, saw itself as the ‘I’-form, as a form of
empty expanse.

HEPRETL TG NAATIRIGICHTA Teh A I TAAOTHAT ARITTEHI0T |

This Ahamkaara saw itself as a form of intelligence, which was made of the nature of decision making, and
which could follow the Maayaa with her manifoldness (which could perceive the manifold objects and react
to them).

This Buddhi saw itself in the Svapna as the Manas which was unreal, and bent down the Jeeva to a lower
level by its own nature of superimposing qualities in the emptiness.

HNRIAHA: FACA G Tsdlegd dd: HABR Gl FAATGediadradr: |
This mind saw in the Svapna, the body made of five elements, like a man without wisdom seeing a solid
mountain in the formless state of dream.

gedl § AAICE aYfEdecHs WicAl Wicdd fAfAf fRfremgeaads|

This mind-body (Viraat) saw its body as the tri-world. His body was formless and empty; and saw in the
formless emptiness solid objects spread out all over in the non-solid empty canvas.

HABHIDBTIT ATATEATERSAZIH BolAThlelhiold Bieddedl=dHITHHA|

The worlds were filled with various types of beings, varied types of moving and non-moving things,
changing along with the time, imagining connection to each other.

T TAGHAAY RIACATIFI 30 FAFIAIR AdSITHA XA |



It (mind-body) saw here its own private dream, all this like the reflections in the mirror, as the city of the tri-
world filled with the beautiful nine colours of perceiver, perceived, perceiving, enjoyer, enjoyment and
enjoyed, doer, doing and action.

HY TRARAANY ARSITHAA gl ged ey sa fFaa#|

Each Jeeva-mind here also sees the tri-world as its own essence, reflected as if in a mirror, with the beautiful
nine colours.

[World is a beautiful rainbow made of nine colours, existing privately for each mind as a separate
experience; yet is a huge Svapna world of Brahmaa; like countless mirrors reflecting thousands of world-
images; and is the Brahmaanda of Brahman, the Chit-state itself. Such Brahmaandas are countless.

Stories may differ; shapes may differ; languages may differ; senses also may differ; yet the essence of all is
Chit alone without the name of Chit as such.]

afasara

Vasishta spoke

WA WAIRTA @fed deat 3ddfa Secgedtddd T J=giy|

In each essence of the body (as the ‘I’), like the subtle atoms of the subtle atoms, solid worlds beyond
counting exist without form (as the probable states of existence).

AR AFAIATITTAS AfAAT T aR=iran Hafd ser Adea|

This is Avidyaa; endless and seen through Avidyaa. When understood as Brahman, it stays as the taintless
Brahman.

Td eI I: TICASTel €8 & fohaed PlsT g8l Pl €T & §d & I HRUH]
In this manner, the perceiver who sees this Svapna-network is never there when the world is seen as
Brahman. Who is the seer here, what gets seen, where is the duality, where is the cause?

T4 e HTd @ied AR dael gencafa Fud TasageauRafoiasn]

Everything is the complete tranquil state, of the nature of emptiness, and not of solid nature.
Brahman alone is within itself, pure, without beginning and end.

SEUSSATIe:T: WHTCHA Hcd Y fAguAegaetaa=a |
aTROFATRA TR ARSITAMeelel EIAFguRaAT=ar J4d |
Millions of Brahmaandas always stay in the Paramaatman in this manner, in a subtle form, as if different, yet

not different. These heaps of subtle atoms (of worlds) are like the water drops rising from the fast moving
waves (of Brahmaas) in the floods of water (the perceived) flowing along, without getting blocked ever.



